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SERMON. 

1 Corintuians ii. 9, 10.—Eye 
hath not seen, nor ear heard, neither 
have entered into the heart of man, 


the things which God hath prepar- 
ed for them that love him. 


The- things which God hath 
prepared for them that love him, 
aré heavenly things. ‘Those that 
love God are his people, for whom 
there remaineth a rest in heaven. 
The things which compose the 
heppiness of heaven, are those to 
which the text refers. Of these 
things, the Apostle here represents 
m«nkind in a state of mature, as 
wholly ignorant. They have nei- 
ther perceived them by their sen- 
ses, nor felt them in their hearts. 
“ Eye hath not seen, nor ear heard, 
neither have entered into the heart 
of man, the things which God hath 
prepared for them that love him.” 
That the apostle is speaking of un- 
renewed men only, appears from 
the words immediately following : 
“ But God hath revealed them unto 
us by his spirit.” Though these 
heavenly things have not been seen, 
nor heard, nor felt, by man, in his 
natural, depraved state; yet they 
have been revealed to saints, by 
the sanctifying influence of the 
Holy Spirit. 

The sentiment conveyed in the 
words of the text, appears to be 
this :—Unrenewed men have no 
conception of that kind of happi- 
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ness which is to be enjoyed in heav- 
en. I shall, 

I. Mention the several kinds of 
happiness with which anrenewed 
men are acquainted. 

If. Show what kind of happi- 
ness is to be enjoyed in heaven. 
And, 

III. Enquire why unrenewed 
men can form no conception of that 
kind of happiness, 

Let me, 

I. Mention the several kinds of 
happiness with which unrenewed 
men are acquainted. 

The word happiness, in its most 
general acceptation, means any 
kind of pleasure or enjoyment, from 
what source soever it may be de- 
rived. Happiness is said to be of 
different kinds, not as to its nature, 
but its cause. Happiness is always 
one and the same thing in itself; 
but it may arise from different 
sources. The happiness of differ- 
ent men, flows from different 
springs. That which makes «ae 
happy, often makes another un- 
happy. 

Unrenewed men are conscious 
of certain kinds of happiness, and 
are often heard to say, that they 
are happy. Their present happt- 
ness is not unfrequently a reson 
which they assign to themeclves, 
for not seeking that happiness 
which is found in true religion. 

‘There are three principal sour- 
ces from which unrenewed men 
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derive their happiness—the gratifi- 
cation of their senses—the exer- 
cise of their intellectual powers— 
and the indulgence of the «flections 
and desires of their hearts. 
Unrerrewed men derive much of 
their happiness from the gratifica- 
tion of their senses.—God has so 
mide men that their senses are 
naturally inlets of pleasure. It is 
pleasant, within certain limits, to 
gratify either of the five senses, 
when in a sound state. There is 
a kind of negative enjoyment, at 
least, in the indulgence of the 
grosser appet tes of animal nature. 
But, the eye aid the ear, those 
more refined organs, are sources of 
more numerous and more refined 
pleasures. Through the medium 
of these, tile mind enjoys the pleas- 
ures of speech, the melody of mu 
sick, and the beauties of nature and 
art. These pleasures of sense com- 
pose much of the happiness of un- 
renewed men. They generally 


love to pamper their appetites. 
They take delight in gratifying the 
lust of the flesh, and the lust of the 


eye. They enquire what they 
shal] eat, and what they shall drink. 
They say, each one to his soul, 
like the rich man, “Take thine ease, 
eat, drink, and be merry.’ ‘Their 
great enquiry is, ‘Who will show 
us some sensual good.’ 

The exercise of the intellectual 
powers and faculties, is a source 
of the happiness of unrenewed 
men. The exercise of these, as 
well as the gratification of the sen- 
ses, is attended with pleasure. 
There is a pleasure derived from 
the perception of truth, from the 
memory of past. events, from the 
increase of knowledge, and from 
the flights of imagination. These 
intellectual pleasures compose an- 
other meterial part of the happi- 
ness of unrenewed men. This, es- 
pecially, is the paradise of the more 
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thinking and intelligent class of 
natural men, who have devoted 
themselves to the study of philosc- 
phy and the sciences. 

From the indulgence of the af 
fections and desires of their hearts, 
unrenewed men derive much, 
not most of their happiness. Tic 
acquisition of what they love, ,or 
the removal of what they hate, is 
always attended with a pleasant 
emotion. They love distinction 
and pre-eminence, and hence they 
enjoy a kind of happiness, when 
they obtain the honour which com- 
eth from men. They love power 
and authority ; and hence they en- 
joy a kind of happiness, when tliey 
are promoted to high rank and dig- 
nity among their fellow-citizens. 
They love the worldand the things 
that are in the world; and hence 
they feel happy w hen they become 
rich and increased in goods. They 
envy those who outshine them in 
honour, wealth, or power; «nd 
henee they feel-h ppy when they 
can depre-s a riv.J, or triumph over 
an antagonist. 

These are the principal sources 
from which the happiness of men, 
in their natural state, is derived. 
To one or the other of these fount- 
ains, all the streams of their enjoy- 
ment may be traced. Sensual in- 
dulgence, intellectual exercise, and 
the * gratification of the affections 
and desires of their depraved 
hearts, compose the sum of all the 
happiness which unsanctified men 
know. 

But there is a kind of happiness 
more refined and ex:lted, with 
which the unrenewed are unac- 
quainted, and of which they can 
form no adequate conception. This 
is heavenly happiness, which leads 
me to show, 

If. What kind of happiness is to 
be enjoyed in heaven. 

Thevgh heaven is a place, yet 
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it isto us invisible. Weknow not 
where it is, and but ve:y imper- 
fectly, what itis. But we know 
that it is a place of happiness. 
Aud though we cannot compre- 
hend the degree of happiness, yet, 
in the light of sacred scripture, we 
may clearly discern the kind of 
happiness which is there to be en- 
joyed. We are plainly told, in 
scripture, what the objecis and em- 
ployments are, from which the hap- 
piness of the heavenly worid is de- 
rived, 

Among the objects exhibited to 
the view of the heavenly inhabit- 
ants, they behold the Son of God, 
in «ll his. mediatorial and Divine 
glory. When on earth, Christ 

“Where I am, there shall al- 
so my servant be:” and he pray- 
ed,‘ Father, L will that those whom 
thou hast given me, be with me 
where Lam, that they may behold 
my glory.” The ivhabitants of 
heaven will also see the displays 


said 


of Divine grace upon the vessels of 


mercy. ‘They will see God mak- 
ing knewn the riches of his glorious 
grace upon all the redeemed from 
wumong men, whom he had afore 
prepared unto glory. ‘T'hey will 
also see him display his goodness 
towords the elect angels; aud 
thus, io his treatment of saints and 
a ngels, raising the happiness of the 
created universe to the highest 
possible degree. In addition to 
oe things, the inhabitants of 
heaven will see the displays of Di- 
vine justice upon the vessels of 
wrath. Though there will be no 
passing between heavep and hell; 
yet they will be in full view of each 
other. The wicked will see the 
patriarchs, prophets, apostles, and 
all saints, in the kingdom of Ged ; 
and will be tormented in the pres- 
ence of the holy angels, and in the 
presence of the Lamb, and of all 
his followers. 
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The employment of the heaven- 
ly host, corresponds with the ob- 
jects exhibited to their view. They 
will be employed in worshipping 
the Divine Redeether, saying, 

‘Thon art worthy, O Lord, to re- 
ceive glory, «nd honour, and pow- 

fo: thou hast created all things, 
and for thy pl asure they ore, and 
were created ;” and again, “ Wor- 
thy is the Lamb that was slain to 
receive power, and riches, and wis- 
dom, «and strength, and honour, 
and glory, and blessing.” They 
will be employed in praising God 
for the displays of his glorious 
grace upon the vessels of mercy, 
and the displays of his glorious jus- 
tice upon the vessels of wrath. 
That they will praise God for the 
displays of his justice, as well a+ of 
his grace, is plainly taught in. the 
Revelation : And they sing the 
song of Moses, the servant of God, 
and the song of the Lamb, saying, 
Great and marvellous are thy 
works, Lord God Almighty ; just 
and true are thy ways, thou King 
of saints, who shall not fear thee, 
O Lord, and glorify thy name ?— 
for thy judgments are made mani- 
fest—Even so Lord God Almighty, 
true and righteous are thy judg- 
ments—and again they said, Alle- 
luia. And her smoke rose up for- 
ever and ever.’ 

The heavenly inhabitants will 
be employed in studying the truths 
of the gospel, and the plan of re- 
demption, which comprehends all 
the deqrees, works and ways of 
God. ‘Into these things the an- 
gels desire to look :’ and intothese 
things saints will desire to look for- 
ever; and here they will forever 
learn more and more of the mani- 
fold wisdom, inflexible justice, and 
sovereign grace of God, the Fa- 
ther, Son and Holy Spirit. 

From a view of these objects, 
and a participation in these and 
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such like employments, is to result 
the happiness of heaven. This is 
a kind of happiness which human 
eye hath noi seen, nor human ear 
heard, and which hath never en- 
tered the hearts of unrenewed men, 
and of which they have no idea. 
Which brings me to the enquiry, 

lll. Why unrenewed men can 
form no conception of that kind of 
happiness which is to be enjoyed in 
heaven ? 

And the general reason is, they 
have had no experience of any hap- 
piness of thiskind. Men can form 
no conception of any kind of hap 
piness which they have never, in 
any degree, enjoyed. One born 
deaf, can form no idea of the pleas- 
ures of musick: one born blind 
can form no idea of the pleasures 
of sight. And the same holds true 
of every kind of enjoyment, wheth- 
er sensual, intellectual or moral. 

Though unrenewed men have 
experienced various kinds of pleas- 


ure, yet they have never experienc- 
ed any thing like that kind of hap- 
eer ae is to be enjoyed in 


eaven. This kind of happiness 
is peculiar to those who have dis- 
interested benevolence of heart, 
which all unrenewed men lack. 
In order to be happy in view of 
such objects as are seen in heaven, 
one must have a heert to prefer the 
glory of Christ before any private 
good, to approve of the Divine 
sovereignty im having mercy on 
some and hardening others, to be 
pleased with the execution of Di- 
vine justice upon the vessels of 
wrath, as well as of the bestow- 
ment of Divine grace upon the ves- 
selsof mercy. In order to be hap- 
py in such employments as delight 
the heavenly inhabitants, one must 
have a heart to rejoice in the hap- 
piness of others as much as in his 
own, to relish all the peculiar and 
essential truths of the gospel, and 
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to praise God for all he has done in 
executing the eternal purpose 
which he purposed in Christ Jesus 
our Lord. 

But, unrenewed men are lovers 
of pleasures, rather than‘lovers of 
God: they all seek their own 
things, instead of the things of Je- 
sus Christ: they love those only 
who love them : they are displeas- 
ed with the character of Christ, 
with the scheme of redemption, 
end with the retributions of eter- 
nity. Nothing, which they have 
ever experienced, can give them 
the least conception of a happiness 
to be derived from such objects as 
are exhibited, and such services 
as are performed in heaven. Nei- 
ther the pleasures of sense, nor the 
more refined enjoyments of intel- 
lect, nor the gratification of the 
selfish feelings of the depraved 
heart, can furnish any idea of the 
happiness of heaven. It is such 
as eye hath not seen, nor ear heard, 
nor the unsanctified heart of man 
conceived. 

IMPROVEMENT. 

1. We may learn from what has 
been said, that all the pleasure 
which unrenewed men enjoy in re- 
ligious exercises, is spurious and 
carnal. Though unrenewed men 
are averse from true religion, both 
in principle and practice, and often 
treateven the form of it with neg- 
lect, if not with contempt ; yet they 
are sometimes induced, by various 
motives, to profess religion, and 
engage in the several exercises of 
prayer and praise, which are the 
delightful employment of saints 
These exercises are, perhaps, more 
generally irksome to them, as im- 
posing a restraint upon their sinful 
pleasures, and interrupting their 
amusements and worldly pursuits ; 
but sometimes they take a delight 
in these exercises, and attend upon 
the various offices of devotion with 
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avidity and pleasure. ‘Thus it is 
said of the unrenewed Israelites, 
in the time of the prophet, Isa. 
lviii. 2. “They seek me daily 
and delight to know my ways, as a 
nation thet did righteousness—they 
take delight in appro‘chmg to 
God.” Unrenewed men sometimes 
feel a high degree of satisfaction 
and joy in their devotional exerci- 
ses. President Edwards relates, 
that sometime before he had any 
reason to hope that he had been 
savingly converted, he used daily 
to pray im secret, and took great 
pleasure and delight in the exer- 
cise. 

But to whatever degree the 
pleasure which unrenewed men en- 
joy in religion, may rise, it is a 
false and unholy pleasure, altogeth- 
er unlike that which true saints 
feel, and which thrills the breast 
of perfected ‘spirits in heaven 
The pleasure which unsanctified 
men enjoy in religious exercises, 
is of the same kind with that which 
they feel, when their corn and wine 
increase, or when they are success- 
fully engaged in worldly concerns, 
and gratifying the pride of life 
They take delight in drawing near 
to God, because it either flatters 
their good opinion of themselves, 
or procures the esteem of others, 
or enlivens their false hopes. They 
have some sinister, unworthy mo- 
tive, which spoils all their devotion, 
and all their joy. They never re- 
joice in the perfections and govern- 
ment of God, in the doctrines and 
precepts of the gospel, or in the 
highest good of the universe—but 
only in themselves, and their own 
interest and happiness. 

2. We may learn from what has 
been said, why men must be re- 
generated, before they can discern 
spiritual things. They may have 
great parts and learning, and even 
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great knowledge of. biblical criti- 
cism and theology, and be able 
clearly to explain and forcibly to 
vindicate the truths of natural and 
revealed religion; but, after all, 
there is a discernment of spiritual 
things, of which they are, and must 
remain destitute, so long xs they 
remain in an wnrenewed state 
There is something in rehion 
which they cannot know : and thst 
is, true spiritual enjoyment, that 
holy delight in Divine truths and 
objects, aod in devotion»! exerci- 
ses, which is of the same kind with 
that felt by saints and angels in 
heaven. Ofthis they can form ne 
conception; for it is learnt only 
by experience. 

Men must be renewed in the 
temper of their minds by the Holy 
Spirit, before they can ever have 
this spiritual discernment of spir- 
itual things. Hence saith the 
apostie Paul, “ Eye bath not seen, 
vor ear heard, neither have enter- 
ed into the heart of man, the things 
which God hath prepared for them 
that love him. But God hath re- 
vealed them unto us by his Spirit— 
We have received, not the spirit 
of the world, but the spirit which 
is of God; that we might koow 
the things that are freely given to 
us of God—But the natural man 
receiveth not the things of the 
Spirit of God ; for they are foolish- 
ness unto him: neither can he 
know them, because they are spir- 
itually discerned. But he that is 
spiritual, judgeth all things,” 

The most precious truths of the 
gospel often appear absurd, and 
the most glorious Divine objects 
often appear contemptible in the 
eyes of unrenewed men. But, the 


happiness of which saints speak, 
arising from disinterested affection 
to God and man, always appears to 
unconverted persons, as visionary. 
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It isa delightful reality to those 
only, who have ‘tasted that the 
Lord is good.’ 

3. We may learn from this sub- 
ject, why unrenewed men so often 
look upon real siints as the most 
unhappy persons in the world. 
They see that saints have renounc- 
ed the plevsures of «im, the lust of 
the flesh, the lust of the eye, and 
the pride of life, and practice rigid 
temperance, sobriety and self-deni- 
a). They see iso that the devoted 
servants of Christ are often desti- 
tute, afflicted and persecuted in 
the present world. And they have 
no idea of the pure, spiritual, ex- 
alted pleasure which saints derive 
from a contemplation of the char- 
acter, law and government of God, 
from a belief in the sublime truths 
of the gospel, from commupbion 
with their beloved Saviour and his 
peculiar people, from humility and 
self-abasement, aud from a sight 
of the blessings which God 
st upon their fellow-creatures 
Hence they conclude, that the «x- 
cellent of the earth must be very 
unhappy persons, and cannot en- 
dure the thought of forsaking all 
their sensual delights «nd selfish 
joys, and becoming the humble 
despised followers of the meek and 
lowly Jesus 

But did carnal men know the 
hearts of real saints; could they 
form any conception of the happi- 
ness whichthey enjoy ; they would 
perceive that they are, indeed, the 
happiest persons on this side heav- 
en; thai their present enjoyments 
are a hundred fold more than all 
the pleasures of sin ; and that they 
heve a prelibation of those pure 
and spiritual joys which flow from 
the throne of God in Paradise. 
Saints have a source of joy, which 
tribulation cannot dry up; they are 
enabled to rejoice ever more, with 
joy unspeakable and full of glory. 
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4. It may be inferred from what 
hs been said, that the happiness 
which saints here enjoy in spiritual 
things, affords good evidence thit 
they will hereafter be admitted to 
heiven. Their present enjoyment 
in religion, though not the same in 
degree, yet is the same in kind, 
as thet which angels, and the spir- 
its of the just experience, in the 
heavenly mansions. Hence they 
have evidence, that they hove been 
born of the Spirit, and are prepared 
to unite in the employments, and 
participate in the enjoyments of 
heaven, All whotruly enjoy re- 
ligion now, my be sure that they 
shall enjoy it forever. ‘“ Blessed 
are they that hunger and thirst af- 
ter rivhteousness; for they shall 
filled.”” Hence David could 
say, “ I shall be satisfied, when | 
awake with thy likeness.” The 
happiness which s.ints now feel, in 
the exercise of disinterested love, 
is both a foretaste, and an earnest, 
of he :venly blessedness ; the 
apostle writes to the Corinthian 
saints, “* Now he, who established 
us with you, in Christ, and hath 
anointed us, is God: who hath also 
se led us, and given the ernest of 
the “pirit in oor hearts’”—And 
again, “ He that hath wrought us 
for the self same thing, is God, who 
alsowhath given us the earnest of 
the Spirit. Therefore we are al- 
ways confident, knowing that 
whilst we are st home in the body 
we are absent from the Lord.” 
To the Ephesians also he writes, 
“ After ye believed, ye were sealed 
with that Holy Spirit of promise 
which is the e .rnest of our inherit- 
ance, until the redemption of the 
purchased possession, unto thie 
praise of his glory,” 

5. Our subject may teach us, 
why unrenewed men are «always 
unliappy, when awakened from 
their stupidity, and convinced of 
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the truth, While they remain 
stupid and imattentive to the con- 


cerns of their souls, the truths of 


the gospel, and the objects of eter- 
nity, give them neither pain, nor 
pleasure. But when awakened 
and convicted, they have, through 
the medium of Divine truth, a 
speculative view of eternal things 
And then they are troubled. The 
reason is, their sinfal, selfish hearts 
are averse from those spiritaue! and 
Divine objects presented to tine 


view of their minds W heve 

did »y feel disinterested, os they 
} | 

ought; did they love God more 

than them-elves, and desire the 

promotion ef th highest good, 


they would be at peace 


without hope. 


alt iough 
All the mental dis- 
tress of awakened And convicted 
sinners, arises from the selfishness 
and hardness of their hearte, and 
instead of giving evidence that 
hey are growing better, shows that 
they are growing worse and worse, 
co long as they resist the Holy 
Ghost, and remain at enmity with 
God, 

6. This subject shows us, that 
unrenewed men need only to be 
removed into the unseen world, to 
be wretched. Nore of the objects 
of sense accompany them in this 
their last remove. As soon as they 
enter the spiritual world, they are 
obliged to think upen spiritual 
things, and to fix their eyes upon 
spiritual objects. But from these, 
with such hearts as theirs, they 
can derive no pleasure, but pain 
only. The presence of Christ 
would be to them ‘“a consuming 
fire.” The company of angels 


and perfected spirits, would ex- 
cite their hatred, envy and enmity. 
The displays of Divine grace upon 
the vessels of mercy, ando: Divine 
justice upon the vessels of wrath, 
would fill their hearts with rage, 
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I 
Chis would bea hell, before God 


should begin to show his wrath and 


make his power knowa upon thein. 
Hence, 


and their mouths with blasphemy: 


. ‘y 

7. We may learn why unrenew- 
ed men will not be admitted to 
heaven. They are naprepared 
for that holy ond happy place. 
‘hey can neither join in the em- 
ployments, no* partake of the en- 
oyments of the tenants of glory 
Heaven would bea hell 
Ti 


pared tor f ili 
Marvel not, 1 etore, that 
hath said, Except 

again, he cannot se 
ot heaven. 


Finally. We m 


what has been said, th 


ness of saints will be eternai. it 
is derived from spiritual and unseen 
things, But “the things which 
are unseen, are etern:l.” These 
are the things which God hath pre- 
pared for them that love him, and 
which will ferever remain an im- 
mutable and unfailing source of 
the purest and highest enjoyment 
to all those who love the Divine 
character, and rejoice in hope of 
the glory of God. 

In view of our subject, let saints 
be exhorted to ‘be more happy. 
They »may be constantly so, by 
keeping themselves in the love of 
God; and increasingly so, by 
growing in grace and in the knowl- 
edge of their Lord and Saviour. 
Wherefore, let them rejoice in the 
Lord alw ‘ys, 

Let sinners be exhorted to re- 
pent and be converted. ‘This Goad 
now requires of them; and this 
would make them truly happy. 
They labour vader a great mistake, 
when they imagine that the spirit 
of true religion would deprive them 
of enjoyment. If they had thet 
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single eye, which discerns spiritual 
things, they would enjoy God in all 
the works of his hands, in all the 
bounties of his providence, and in 
all the pur f his will. But 
so long as theyrem:in lovers of 
pleasure, more than lovers of God, 
they forsake the fountain of living 
waters, and render themselves in 
capable of enjoying heaven. O 
that they would acqaunt them- 
sel:es with God, and be at peace ; 
so that good might come unto them. 
© that they would deny them- 
selves, und take up the cross, and 
follow Christ; that so they might 
have ‘a hundred fold more happi- 
ness, now in this present time ; and 
in the world to come, everlasting 
life.’ Amen. 
—_——— 

For the Hopkinsian Magazine. 
OBJECTIONS AGAINST ENDLESS 
PUNISHMENT ANSWERED. 

It is sometimes said, that men 
are not free, moral agents; and 
therefore the doctrine of endless 
punishment cannot be true. For 
God is not so cruel as to inflict 
endless punishment on those who 
are not free, moral, accountable 
beings. 

This objection admits of several 
answers. 

1. It asserts what is inconsistent 
with common sense, end the plain- 
est dictates of conscience. An 
agent is one who chooses. A free 
agent is one who acts of choice, in 
the view of motives. And a free 
moral agent is one, who chooses in 
the view of what is morally good or 
evil. In other words, a free, morwl 
agent is an agent, who possesses 
moral discernment. To deny our 
free agency, is to deny that we 
choose, in the view of motives. 
And to deny that our free agency 
is of a moralnature, is to deny our 
moral discernment. But if we 
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deny thit we choore, we contradict 
the testimony of common sense. 
And if we deny that we have any 
moral discernment, we give the lie 
to our own consciences, and say 
what we know to be false, We 
are conscious of acting freely, in 
the view of what is morally right 
or wrong, and know, iotuitively, 
that we are justly accountable to 
God, for our moral conduct. The 
supposition, then, that God does 
not mean to treat men as free, mor- 
al agents, is contrary to tight rea 
son. Besides, 

2. This supposition is contrary 
to fact. It is a fact, that God 
does actually treat men as free, 
moral agents. He treats them so 
even in the present life. He has 
commanded them to do right, and 
forbidden them to do wrong. He 
has made many promises iu favour 
of obedience, and many ¢threaten- 
ings against disobedience. And 
he has actually bestowed rewards 
upon the obedient, and inflicted 
punishments upon the disobedient, 
in the present world. In all these 
respects, God has aetually treated 
men as free, moral agents, and 
proper subjects of moral govern- 
ment. ‘The supposition, then, tliat 
God does not mean to treat meu as 
moral and accountable beings, s 
inconsistent with all the precept: 
and prohibitions, promises and 
threatenings, rewards and punisbh- 
ments, which are recorded in the 
word of God. ence, 

3. Those who deny the free 
moral ageacy of man, cannot dis- 
prove the doctrine of endless mis 
ery, even on their own ground 
For, ifmen are not moral agents, 
then they do not deserve the pun- 
ishments which God actually in- 
flicts upon them in the present life 

.nd the God who is crael enoug! 
vo inflict undeserved punishment i" 
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this life, will doubtless be cruel 
enough to inflict undeserved pun- 
ishment in the life to come. If such 
a being had plainly told us, that 
he would not make any of his crea~ 
tures miserable forever; still we 
should have no right to depend up- 
on his word. For if men are not 
proper subjects of moral govern- 
ment, then the moral governnient 
which God actually assumes ‘over 
them, in this world, is a piece of 
imposition and cruelty. And if 
God is now deceitful and cruel, he 
will always be so. For, let his 
character be what it may, it is the 
same yesterday, to-day, and forev- 
er. ‘To deny the moral agency of 
men, is to deny the rectitude of the 
Divine conduct towards them in 
this life. And to give up the mor- 
al rectitude of God, is to give up 
all ground of hope, that any of 
mankind will be happy in a future 
state. 

It is said, that God will not call 
men to an account, and penish 
them, in the world to come, be- 
cause He knows they are entirely 
dependant on Him. 

This objection resembles the 
one we have just considered, and 
is as easily answered. For, in the 
first place, if is inconsistent with 
fact. The commands, threaten- 
ings and punishments, which God 
dispenses in this world, show; that 
he does actually treat men as ac- 
countable beings, notwithstanding 
he knows they are entirely depend- 
ant. Ifhe does actually treat his 
dependant creatures as accounta- 
ble beings in fhis world, then he 
may, and he doubtless will, treat 
them as accountable beings in the 
world to come. 

But, secondly, notwithstanding 
our dependence, sin is criminal 
and ill-deserving in its own nature. 

Besides, thirdly, our depend- 
epee, sofar from being inconsistent 


6] 


with our accountability, lies st the 
very foundation of it. If men were 
self-existent and independent be- 
ings, they would be accountable to 
no one. 

It is sometimes said, that every 
thing which men do, is instrumen- 
tal of the greatest good ; and God 
is not so anrighteous as to inflict 
endless punishment upon his crea- 
tures, for promoting his own glory 
and the good of the universe, after 
he has punished them in this life. 

This objection sapposes, 

1. That every action which is 
overruled for good, must be inno- 
cent and laudable. And since 
every thing is overruled for the 
greatest good, it supposes, 

2. That there neither is, nor can 
be any such thing as criminality 
and ill-desert, among intelligent 
crestures. Hence, 

3. It supposes, that it is an un- 
righteous. thing for Gdd to inflict 
those punishments which he acta- 
ally does inflict upon men, in this 
life. And yet, 

4. This objection acknowledges, 
that God will never do wrong. It 
therefore refutes itself. But it 
should be observed, 

5. That, although the conduct 
of transgressors is instrumental of 
the greatest good, ‘ yet they mean 
not so; neither doth their heart 
think so. But it is in their heart, 
to set up their own selfish and for- 
bidden interests, in opposition to 
the glory of God and the good of 
his kingdom. Their criminality 
does not consist in the good which 
they unintentionally occasion ; but 
in their selfish, disobedient inten- 
tions and endeavors. And, for 
the criminality of their conduct, 
they deserve to be blamed and 
punished. 

It is sometimes said, that men 
ate incapable of sinning against 
God, because it is not in their 
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power to jure him. Henee, it is 
interred, that. God will punish them 
ouly for the sios, which they com- 
mit against one another. Aad for 
sinning agaivst.one anpther, it is 
thought, that they, deserve to, be 
punished only in the present life, 
This, objection . sppposes , two 
things, which cxnnot be, supported, 
1... [t supposes, that sin consists 
in, doing am. injury, Bug this is 
not true., You may injure a pere 
son, without intending to injure 
him, Bot such an, unintentional 
injury would be no .crime. On 
the other hand, you might intend 
to do a person ap injury, without 
being able to effect your object, 
And yet, in. this case, you ,would 
be guilty of sinning against him, 
For example—-A_ man plunges a 
dag¢er into his neighbour's bosom, 
with an. intention tokillhim. But 
be thereby opens an abscess, which 
otherwise would have proved mor- 
tal; and s.ves the life he intended 
to destroy Has be not been 
guilty of sinning against his neigh- 
bour, netwithstaadiag he has done 


him a peculiar benefit, instead. of 


the fatal injury which be, intended 
to do? Sin consists in the inten- 
tion of the agent, and not in the 
aifect of it, Men may, be capable 
of sinning against God, therefore, 
while they are incapable of doing 
him any injury... Accordingly . we 


read, ‘: Sin.is the transgression of 


” 


the law,;”’, that.is, the dave of God. 


Considered as the transgressjon of 


the Divine law, sig. may_be said to 
be committed solely agaist. the 
Lod. . Ip this view, Dayid said to 
God, “Against, thee, thee only, 
have | sinned, snd done. this evil in 
thy sight,’ One of, the. privcipal 
things, therefore, which. the ol- 
jection supposes, has no foupdation 
either in Seriptuie or fact. Be- 
sides, 


2,. The objection supposes, that 
those sins. which men. commit 
again-t one ynother, deserve mere- 
ly a temporal punishment. This 
also is maojfestly f-Ise. For no 
person can be once guilty of hay- 
ing, sinned, withoyt remaining ev- 
erlastingly guilty of having sinned. 

son cannot be once ill-desery- 
ng, on account of @ past crime, 
without, remaining everlasting)y 
ill-deserving On account of that 
crime. , Whether our sins, there- 
foré, are great or small; whether 
they are committed against God, 
or against our fellaw-crewtures, oy 
against ourselves, they as much 
deserve endless punishment, as any 
nunishment at all. 

it is sometimes said, that our 
sins are of such a nature, that they 
do not deserve.any punishment at 
all, at the hand 6f God ;. and theres 
fore he will not punish therm at_all, 
in the life to.come. For God will 
not punish his crevtures, when he 
has no right to punish them. 

This objection supposes, 

1. That God has no right to 
ounish sinners in the present life. 
eax it Supposes, 

2, That God never had a right 
to threaten the punishment of s.n- 
ners. in, his word, Of course it 
supposes, ; 

3... That God. has no, right. to 
give Jaw to mankind, ,. For, since 
every.Jaw, implies, a penalty, the 
nghtof giving a Jaw, must include 
the right of threatening and pun- 
ishing, If.God has no right to 
punish, he has no rizht to assume 
the character of a Legislator and 
moral Governor. . And, since the 
objection supposes, that God has 
no right to command his greaturcs, 
it supposes, ; 

4. ‘That they are under no obli- 
getion to obey their Creator, But, 

5, All thip is contrary to thg 
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plainest dictates of conscience, and 
the express decl irations of Scrip- 
ture. Besides, 

This objection acknowledges, 
thot God never does what he has 
no right to do. And, therefore, 
the ssertibn, that fie has ho right 
to execute any legal petialty upon 
sinners, is contradicted by tic fict, 
that they ‘are actually subject to 
his commands,” tlireatenings ard 
punishments, in the present life. 

But hefe it may be said, that, 
although men deserve punishment 
at the hand’ of Gad, yet they saffer, 
i thie present life; all ‘the punish: 
tment which they ‘deserve :* and, 
therefore, all ‘men ‘Will be saved, 
Wlien they leave the world. 

this objéétion is contrary 
Scripture.’ For, 

Pf. “ft supposes, that God is obhig- 
ed, in justice, to'savé all mankind. 
Hence, 

2: It supposes, that none are 
saved by grave; that none are sav- 
ed through the ‘atonement; that 
none aré‘redeemed trom the curse, 
or penalty’of the l w';’ that none 
are ‘subjects of God’s pardoning 
mercy; ‘and tliat Chiristis not the 
Redeemer of any ‘of the human 
family. 

Moreover, this objection is im- 
ae and eéntfadictory. For, 

. It supposes, that those who 
are’ vdmitted into heaven, are actu- 
ally “‘ saved.’” " And yet, 

4. ‘It sapposes, that they are 
saved front néthing. “There can 
be no salvation, while there is no 
liability to any future evil. Be- 
sides, 

5. The principle on which this 
objection is founded, is evidently 
absurd. ‘Phe priticiple is ‘this’: 
That punishnient Was’ 4 tehdency 
to take away guilt and illedesert. 
But thid ‘principle is coftrary to 
common sense, Suppose a mad 
has committed murder; can his 


to 
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punishment, however long contin- 
vied, ever make him blameless, in- 
hocent. ahd ho longer ill-deserv- 
ing, with respect to thet crime? 
Punishment ¢m ho more take 
away the ill-desert Of a criminal, 

than it Can convert his criminality 
Mito innocence. 

It is often’ said, that the only 
just end of punishment, is the good 
of those whi suffer it.’ Hence it 
is inferted, that the justice of God 
will not permit him t6 panish his 
sinful creatures, with uty other 
view than to bring them to repent- 
ance, and sécure the salvation of 
thetr soils. 

This objection is rather my ste- 
riots. For it implies, 

That the punishment which 
sin justly desérves, is not a mark 
of displeasure, but only an ex- 
pression of kindness, intended for 
the sinher’s good. Of cougse, it 
suppdses, ; 

2. "Tht the sins of mankind 
reider them neither blame-worthy, 
nor ill-deserving; but worthy of 
kimdness’ and compassion; and, 
therefore, that sin is not a moral 
evil, but perfectly innocent. And 
yet the objection supposes, 

3. That it is necessary that sin- 
nets should reperit of their inno- 
cence, im order to be saved from 
what they never deserved. Be- 
sides, 

4. The objection swpposes, that 
the penalty of the divine Jaw, is in- 
tended to do the sinner good ; that 
is to say, the curse of thisJaw is not 
what it professes to be; a curse to 
the transgressor, but an jaconceiv- 
able blessing to him. And, on this 
ground, the Divine threatenings 
aré no threatenings at all; but, ou 
the contr.ury, are precious promises 
in favour of the lawless and diso- 
Dedient. Of course it will follow, 
that when God destroyed the old 
world, Sodom and Gomhorrah, Pha- 
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raoh and the Egyptians, he did it 
outof peculiar kindness to them ; 
and that the “ h«tred, displeasure, 
anger, wrath, indignation «nd ven- 
geance,” which the Scriptures as- 
cribe to him, im punishing the 
workers of iniquity, mean nothing 
but his compassion and tender 
mercy towards them. 1 need not 
stop to inquire, whether all this is 
not a perversion of Scripture, and 
contrary to common sense. 

But it may be said, that although 
God does not punish sinners solely 
for their good, yet he punishes 
them partly for their good, and 
partly for other reasons. 

What, then, are those other rea- 
sons, for which God sees fitto pun- 
ish the wicked in this life ?. Scrip- 
ture informs us, that one reason 1s, 
that they deserve to. be punished. 
Punitive justice is a Divine per- 
fection, which consists in a dispo- 
sition to punish sinners, on. ac- 
count of their ill-desert. And as 
sinners never cease to be. ill-de- 
serving, on account of their past 
sins; this re «on in favour of pun- 
ishment can never cease to exist, 
Another reason why God punishes 
the wicked is, thst he may display 
the glory of his justice. But if a 
display of his justice is desirable, 
it can never cease to be so. Anoth- 
er reason, why God punishes the 
wicked, is, thet He may thereby 
manifest. the exceeding riches of 
liis grace, towards the vessels of 
mercy. But, if a manifestation of 
this is important, an. everlasting 
manifestation of it must be impor- 
tant. Each ofthese reasons, then, 
must exist, in full force, to al! eter- 
nity. Those “other reasons,” 
therefore, for which God punislies 
the wicked, are utterly inconsis- 
tent with his always seeking their 
good in punishing them. If the 
exescise, expression and effects of 


his grace, require, that some should 
be saved, then the exercise, ex- 
pression and effects of his justice, 
must require that others should be 
lost. . 

Itis often said, that the univer- 
sal and impartial love of God is 
utterly inconsistent with his exer- 
cising any kind of hatred. It is 
said, by Universalists, that God 
loves every thing and hates noth- 
ing, which exists under h's gov- 
erpment. 

This. is their. strong hold. All 
the arguments and objections of 
Universalists, résolve themselves, 
ultimately, into the goodness of 
God. And they evidently mean to 
represent his goodness as implying 
the love of complecency towards 
all creatures and things; and as 
being inconsistent with the hatred 
of aversion and displeasure, in any 
case whatever. For if the love of 
God is consistent with the hatred 
of aversion and displeasure, it must 
be consistent with an everlasting 
manifestation of it towards the ill- 


, deserving. The principle, then, 


that God’é love is inconsistent with 
the hatred of aversion, lies at the 
very foundation of every scheme 
of universal salvation : Bat, 

lL. If this principle is true, Uni- 
versalism cannot be proved. 

On this: ground, it could not be 
proved from the word of God, even 
if it were taught there. For, if 
God hates nothing, then he has ne 
aversion from the arts of deception 
and falsehood. And, if he loves 
every thing, then he loves to see 
his creatures. deluded and imposed 
upon. ‘Thus, on this principle, 
it‘ would. be impossible to know 
whether he speaks the truth in his 
word. 

Nor would it be less difficult to 
prove universal salvation from the 
light of nature, For iff God hates 
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nothing, then he does not hate sin 
and misery. If he loves every 
thing, then he loves the sin and 
misery of his creatures. And if 
he loves their stnfalness and mise- 
ry, then he will doubtless render, 
at least some of them, sinful and 
miserable forever. Besides, 

2. This principle is inconsistent 
with fact. If God were not dis- 
pleased by men’s sinning, he would 
not forbid their sinning, nor threat- 
en them for siuning, nor punish 
them for sinning, as he does, in 
the present life, It appeurs, from 
fact, that God spake as he felt, 
when he said, ‘ Odo not the abom- 
inable thing that | hate;” that 
David spake the truth, when he 
suid to God, “thou hatest all the 
workers of iniquity;’ and that 
Solomon told the truth, when he 
said, “God is angry with the wick- 
ed every day.” Moreover, 

8. God’s displeasure against 
sinners, is necessarily implied in 
his universal beuevolence. It is 
mpossible to be benevotent, with- 
out hating what is directly oppo- 
site to it. Cana being have too 
much love for holiness, to hate sin t 
ls God so merciful, that he cannot 
hate the cruel? Is he so compass- 
ionate, that he cannot feel displeas- 
ed with the uafeeling and malevo- 
lent? Is he too kind to feel any 
aversion towards the unkind? Is 
he too good, to vindicate his good- 
ness? Is he too righteous aud holy 
to hate the workers of iniquity ? 
Has he too much love for justice, 
to punish any of his fallen crea- 
tures, according to their just de- 
seris? Is he too disinterested, to 
hate the selfish, and too impatial 
to be displeased by the partiality 
of sinners? Does he love his law 
too much, to maintain its authority? 
Does he love what is wisest and 
best, too much te feel displeased 
with sinners, for setting up their 
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se'fish, forbidden interests, in op- 
position to it? Does he love him- 
self and his kingdom, too much to 
vindicate their rights or his own? 
What would be thought of a pa 

rent, who-is too good to maintain 
family government? What ought 
we to think of a master who is too 
good to punish his disobedient 
servants ? Or of a king who is so 
good, as to suffer the lawless and 
disubedient to trample on his au- 
thority, and the rights of his -king- 
dom, without incurring the terrors 
of his indignation? A disobedient 
child, servant, or subject, is»more 
afraid of being punished, by a good 
parent, master, or magistrate, than 
by a bad one. And the reason is 
plain: Goodness implies justice, 
or a disposition to panish the guil- 
ty. The everlasting goodness ot 
God, therefore, must everlastingly 
dispose him to punish impenitent 
sinners, according to thew ever-~ 
lasting il-desert. 

But the objector says, no feeling 
parent would make his children 
eternally miserable; and _there- 
fore we cannot justly suppose, that 
the Father of mercies can be wil- 
ling to punish his beloved offspring 
loyever. 

This objection implies, 

1. That the compassion of God 
never suffers him to do what the 
compassion of his sieful creatures 
would not suffer them to do. But 
this is not true in fact. There 
are thousands, who would. not have 
been willing to witness the deluge, 
the flames of Sodom, and the 
plagues of Egypt. The Egyptians 
could not bear to see thei cattle 
killed by hail-stones, and theiz 
children by the destroying angel. 
The selfish and hardened Israel- 
ites murmured against Moses and 
against God, when they saw Ko- 
seh, Datham and Abiram swallow- 
ed up in the earth, on account of 
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theirsins. Itis very natural for us 
to think, that if it were in’ out pow- 
er, we should prevent wars, and 
plagues, and famines, and earth- 
quakes, and pestilences, «nd pov- 
erty, and sickness, and death; es- 
pecially among our friends and 
connexious. But shall we hence 
conclude, that no such events ever 
take place under the Divine gov- 
nment? Or, have’ we a right to 
fafer, that ovr compassion trans- 
cends the temder mercies of Jeho- 
vah ? Every event which is on the 
whole’ wisest and best, must be 
consistent with Divine compassioti. 
Hetice the objection implies, 

2. That God cannot see any 
sufficient reasons, in favour of end- 
tess punishment, “because the ob- 
jector does not. But God may see 
good reasons, in favour of endless 
ener which have ‘never 

i thought of by creatures, who 
are of yésterday, ard whose un- 
derstandings are dirkened by rea- 
son of the blindness of their hearts. 


Fer ‘as high as the heaven is 
above the earth, so are his ways 


higher then our ways, dnd -his 
thoughts, than ours.’ But, 

3.° There is another thing, in 
this objection, which ought not to 
he overlooked. It implies, that 
the Diviné compassion, and our 
own, are always of the same kind. 
But this is not true. Human 
compassion is often of a selfish, 
partial nature. It issalways selfish 
‘and partial, whenever it leads men 
to prefer the happiness of one an- 
other, above the glory of Divine 
justice, and the general good. 
Such is the tender mercy of the 
wicked: And ‘their tender mer- 
cies are cruel; becan-e they are 
resll¥y incon-istent with a proper 
regard to the good of the universe. 
Bot the Divitre compassion flows 
trom impartial benevolence, which 


SEPTEMBER, 


always prefers a less evil to a great- 

ér, anid a greater good to 4 less. 

It must, therefore, lead him to 

hate sin more than the desérved 

misery of the sinner; and to pre- 
fer the glory of his justice, above 
the forfeited happiness of incorri- 
gible offenders. Such feelings, in 
God, are implied in ell those Di- 
vine threatenings and punishments, 
which are recorded in his word. 
[To be concluded.) 
Sg 
For the Hopkinsinn Mogazine. 
ON CREEDS. 

An extract from the Address of Bishop 
Griswonp, to the eleventh Conven- 
tion of the Eastern Diocess, September 
27th, 126.” 

“Tt is one and a very distin- 
guishing work of what is called 
liberality, to denounce «nd war 
avainst creeds and articles of f.ith 
On both sides of this question, the 
utility of creeds, there seems to | « 
some misunderst'nding of its true 
natare. If the seriptares teach 
any thing, they teach that faith iy 
necessary to our salvation: we 
mast believe what is taught.us of 
Jesus Christ, or we have no prom- 
ise of fatute blessedness in his 
heivenly kingdom. And if we 
must befieve, it is evidently neces- 
sary that we receive as true and 
essential to our salvation, some 
particular artieles of faith. It 
would be something worse than «b- 
surd to suppose it necessary ‘to be- 
lieve in Christ, and yet pot neces- 
sary to believe «ny thing in par- 
ticular respecting him. But if 
there be some points, or facts, or 
doctrines (whatever they aré) nec- 
essary to be believed, these are 
articies of faith; and of any one 
‘such’ we inay.say what the scrip- 
tures say of faith generally, ‘He 
that’ believeth not shal) be damn- 
ed.” And though, through fear o! 
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ofiending delicate ears, we use 
solter language, | see not how any 
one can faithfully preach the gos- 
pel without settiag forth some par- 
ticular. doctrines of Christ, which 
they who would be, saved. must be- 
lieve. Even te fault of the Ath- 
anasian creed, which isso much 
condemped, is in being too purtice 
ular... For, supposing the articles 
of that creed to be no other or more 
than the scriptures make necessary 
to the Christian faith; what is 
called the damnafory part, and 
gives so, much offenge, is but the 
plain language of (iod's word. 
True it_js,, and happily it is a 
truth of which Christians are con- 
tinudly becommg more sensible, 
that no man, or number of men, 
may impose, articles of faith on 
others. All may, and they should 
search the scriptures for them- 
selves, But they may.do more 
than this. Ministers of Christ may 
teach what, after careful examina- 
tion, they believe to be the essen- 
tial truths of the gospel, and miay 
endeayour, by arguments and per- 
suasion, to impress them spon the 
jninds of others. . And still fyr- 
ther, it is right, andmay be useful, 
for a number of Christians, the 
more the better, to agree in a 
Creed, i, @. ju other words, to 
unite in declaring, publickly, what, 
in their view, the scriptures teach 
as necessary to be believed. Their 
creed is not indeed oblig:.tory on 
others, except as being a selec tion 
of the most essential ptrts of God’s 
word. But if, as the fact is, and 
ought to be, the opinion of one 
preacher, ot learned, divine, has 
influence in determining the minds 
of people respecting the doctrines 
of Christ; a thousand preachers, 
and ten thousand divines united in 
iis testimony, ought, certainly, 
fo have as much influence, It has 
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become very popular, and of course 
yery common, to. view creeds as 
buman compositions, opposed to 
the Bible, and to contend, in op- 
position to all articles of beliet, 
that the holy scriptures. are the 
only standard of belief. The great 
question is, what do the scriptures 
teach? Itis about the meaning of 
the Bible, that Christians chiefly 
dispute and disagree. And when 
men subseribe to articles, it is but 
a_ declaration that, in their belief, 
those articles are a part of what 
the scriptures te-ch ag necessary 
to be received...Men who ack- 
nowledge the truth and authority 
of the Scripwres, irreconcilably 
differ respecting what they teacha..., 
lf we were to consider all as Chris+ 
tians, who :cknowledge the Scripe 
turesto be true, however they, ua- 
derstand them: the Christian faith 
would be any thing, or nothing, as 
people choose to profess. There 
could. be no distinction between 
the Church and the world—be- 
tween believers and unbelievers. 

* It is useful, then, if not neces- 
sary, that each Church, and still 
better fa number of Churches, by 
conventional compact, agree in 
such articles of faith and of disci- 
pline, as they conscientiously be- 
lieve are essential to Christianity, 
and will tend, to union and peace, 
‘These articles should be few, and 
expressed chiefly in the language 
of the Scriptures: they should be 
only those few essential revealed 
truths, which are clearly taught in 
the Scriptures, and are most pe- 
culi-r to Christianity,” 

REMARKS, 

In running over Bishop Gris- 
wold’s Address, hastily, the above 
observations on the propriety and 
utility of Creeds, struck me as a 
little more strict than I had usual- 
ly seen in the writings of divines of 
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the Episcopal denomination, and 
thought they »might be useful if 
copied intothe Magazine. It was 
not my intention ‘to make a single 
comment upon them. But in the 
act of transcribing and inspecting 
them more closely, I was led to 
doubt the “torrectniess of some 
things suggested in them, and felt 
inclined to accompany thein with 
the following Urief remarks. 

4. It seeais“t6 be a mistake, to 
represent Articles of Faith as the 
same ‘with’ ‘points and doctrines 
necessary to be believed, in order to 
salvation.’ 

There isa distinction to be made 
between doctrines, necessary to 
the Christian system, and doctrines 
necessary to be believed. In or- 
der to be saved, it is necessary for 
some to believe more than others ; 
becavse they have more whder- 
standing, and more light. To be 
Saved, one must ‘ receive the love 
of the truth, ‘and, of course, be- 
lieve “and approve of all the dec- 
trines’ of the gospel, which he 1s 
capable of understanding and 
knowing. No heir of salvation re- 
jects any point of doctrine, because 
his heart ts opposed to it. But Ar- 
ticles of Faith, are not confined 
either to points necessary to be be- 
lieved in ordér to salvation, er ne- 
cessaty to make the Christiun sys- 
tem what it is. It would be too 
much “for any Church to say, that 
no one can be saved, who does not 
wnderstand and believe every arti- 
cle of their Creed ; or that their 
Creed comprises nothing which is 
not essential to the gospel. 

2. There seems to be some mis- 
t:ke with respect to the design or 
end to be answered by a Creed, or 
Cotifession of Faith. It is intimat- 
ed, tlict the design is, ‘to have in- 
fluence in determining the minds 
of people respecting the doctrines 
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of Christ.’ I have no idea, that 
such ought to be the design, or 
can be the end, of a Creed. A 
Confession of Faith, only declares 
what the subscribers to it, believe ; 
that those who do not agree with 
them, may not attempt to walk 
with them ; or, as it is expressed 
in another part of the Extract, to 
promote * union and peace.’ 

3. The Articles of a Creed, it 
is said, should be “few.” One 
would think so, if a bélief of them 
is made essential to salvation. 
But if they are designed asa dec- 
laration of belief, and the mean 
of union, peice and discipline; 
they may extend beyond essential 
points, to rites and ceremonies, 
modes and forms, like those of the 
Episcopal Church. If the Thirty 
Nine Articles are toolong; I 
should think the Athanasian Creed 
was too short. 

4. Itis added, that the Articles 
of a Creed ought to be expressed 
“chiefly in the longuege of the 
Scriptures.” But, if so, how can 
they show, what, in the opinion of 
the subscribers, “the Scriptures 
teach?” By merely repeating 
Scripture, we do not tell in what 
sense we understand Scripture. 
It seems evident, that a Creed, to 
answer its true design and end, 
should be expressed, chiefly, in 
language diverse from that of the 
Sriptures, and adapted to explain 
its supposed import. Crepens. 

Tap 

THE DESTRUCTION OF BOOKs, 

It is remarkable, that conquer- 
ors, in the moment of victory, or in 
the unsparing devastation of their 
rage, have not been satisfied with 
destroying men, but have even car- 
ried their vengeance to books. 

The Romans burnt the books of 
the Jews, of the Christians, of the 
Philosophers : the Jews burnt the 
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books of the Christians and the Pa- 
gans; and the Christians burnt 
the books of the Pagans and the 
Jews, 

The greater port of the books 
of Ovigen and the other hereticks, 
was continually burnt by the Or- 
thodox party. 

Cardinal Ximenes, at the taking 
of Grenada, condemned to the 
flames. five thousand Alcorans. 

The Puritans burnt every thing 
they found, which wore the vestige 
of Popish origin, We have on re- 
cord many curious accounts of their 
holy depredations, of their maim- 
ing of images, and er \siug of pic- 
tures. Cromwell zealously set fire 
to the library of Oxford, which was 
the most curious in Europe. 

The most violent persecution, 
which ever the Republic of Letters 
has undergone, is that of the Ca- 
liph Om. After having it pro- 
claimed throughout the kingdom, 
that the Alcor:n contained every 
thing which was useful to believe 
and to know, he caused to be gath- 
ered together whatever books could 
be found in his wide realms, and 
di-tributed them to the owners of 
the baths, to be.used in heatmg 
their stoves: And it is said, that 
they employed no other materials 
for this purpose, during a period of 
six nonths ! 

At the death of the learned Pe- 
ires, a chamber in his house, filled 
with letter’ from the most eminent 
acholars of the age, w.'s discover- 
ed. Sach was the disposition of 
his niece, who inherited his est-te, 
that, although : epeatedly entreated 
to permit them to be published, 
she preferred employing them to 
other purposes: and it was her sin- 
gular pleasure to regale herself, 
occasionally, with burning those 
learned epistles, to save the expense 


of fuel! 
62 


Even the civilization of the eig 4- 
teenth century, could not preserv® 
from the savage and destructiv® 
fury of a disorderly mob, in th® 
most polished city of Europe, th . 
valuable papers of the Earl o 
Mansfield, which were madly con 
signed ,to the flames, during the 
disgraceful riots of Jane, 1780. 

Curiosities of Literature. 
—— 
From the Proy. American & Gazette. 
IMPRISONMENT FOR DEBT. 

It would seem that civilization is 
never to reach that point where the 
being unable to pay a debt, though 
by the severest misfortune, shall no 
longer be punished as a criminal 
offence. in this country and in 
Great Britain, legislation has, thus 
f.r, done little or nothing to mod- 
ify, much less abolish the - law 
which places the personal liberty 
of the debter in the power of the 
ereditor. It is stated that there 
are now confined in jail in Great 
Britian, 3820 persons, simply for 
debt, more thn 100 of whem have 
been imprisoned for over four 
years! In this country a catalogue 
of equal length might doubtless be 
made out. The United St :tes still 
retain in their code this relic of the 
barbarity of the rude ages; and 
the National Intelligencer states 
the fact that in the city of Wash- 
ington, aman has very recently 
been imprisoned six months for a 
debt of three dollirst This is the 
enjoyment of life, liberty and the 
pursuit of happiness! If the object 
is coercion, why not give the cred- 
itor power to sell his debtor for a 
slave, to cut hun up piece meal, or 
at least to make him work with a 
chain round bis neck till he works 
out the debt. In Rhode-Island, 
we have a delightful privilege for 
the creditor Though the debtor 
can prove himself to be poorer 


ss ee ie Ld 


506 


than a common pauper, and takes 
his oath of it, his creditor, by pay- 
ing adollar a week for his board, 
can keep him there as long as he 
chooses. If this dollar feeds noth- 
ing else, it ofien feeds the credit- 
or’s revenge, and this power is too 
often made the instrument of re- 
venge and bitter persecution, 
—_——— 
THE BIBLE. 

Originally all weitings were from 
right to left, «nd the Hebrew, Ara- 
bic, and some other eastern lan- 
guages, are stil written and read 
in this manner, After the lapse 
of some time the method was to al- 
ternate from right to left and from 
left to. right —At length the pres- 
ent proper and easy method of wri- 
ting was introduced—from left to 
right. Originally books .were 
written without any marks or spa- 
ces between the words; the words 
were all joined in a continued .se- 
ries, like the followimg in English : 
REJOICEEVERMOREPRAY 
WITHOUTCEASINGINEVER 
YTHING, &c. The New Tes- 
tament was written with little or no 
punctuation; a majority of the 
poms are. later than the fourth 
century. Cardinal Hugo invented 
chapters, and divided the Bible in- 
to portions about the year 1260. 
The chapters continue as he made 
them. He subdivided the chap- 
ters into equal parts by letters A. 
B. C. D. &c. placed in the mar- 
gin. Athias,a Jew, who publish- 
ed. a Hebrew Bible in 166], alter- 
ed the minor divisions made by 
Cardinal. Hugo, to the present 
form of verses, in the Old Testa- 
ment. The verses of the New 
‘Testament. were made in their 
present form by Robert Stephen, 
in his Greek ‘Testament, published 
in 1551, His figures were put in 
the margin, and the text was not 
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broken up. An English Testa- 
ment printed at Geneva in 1557, 
was the first in which figares were 
placed in the body of the text. 
The common divisions of the Bible 
are very imperfect, and often imju- 
rious tothe meaning: They do 
not divide the sense correctly. A 
New Testament designed to rem- 
edy these inconveniences has been 
recently published in New-York. 
‘The text of the common transiation 
is arranged in paragraphs, such as 
the sense requires; the division of 
chapters and verses being noted in 
the margm. (The foregoing facts 


are derived from an article in the 
New-York Observer.) 


From the Anti Universalist. 

Mr. Bacheler—By answering the fol- 
lowing questions in your AnttUniver- 
salist, you will oblige LE. N. 

Questions to Calvinists. 

1, Cana person be willing to be damn- 
ed, without being willing to be wicked, 
and unreconciled to God, to all eternity? 

2. Can a person be willing te be damn- 
ed, and yet be res.gned to the will of 
God, whose wit is, that all mankind 
should be saved, and come to the know!l- 
edge of the truth ? 


3. If it be God’s will that all men 
should be saved, can his will be done if 
apy are lost? 

4. It he determined not to save all 
men, why is he called the Saviour of all! 
men ? 

5. If the strict jastice of God requires 
the endless damnation of mankind, why 
ought not men to be willing to be damn 
ed? i EN. 

REPLY. 

The object of this publication is, 
not to meddle with Calvinism or 
Arminianism, but to check Uni- 
versalism. As the queries of “L 
E. N.” however, can be answered 
without bringing the first named 
doctrines into collision, a brief re- 
ply will be given, 

With regard to the first query, 
it may be observed: That no Cal- 
vinist who understands himself, 
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means any thing more py being 
willing to be damned, than this—a 
willingness that the will of God 
should be done, be that will what 
it may, even if, for the good of the 
universe, hisown damnation should 
be required. We ask Universal 

ists, we «8k all, what there is ex- 
ceptionable im this sentiment. 
Ought not men to be reconciled to 
the Divine will, be that will what 
soever it may? This is all for 
which a well informed Calvinist 
contends on this point. 

In relation to the second 
tion, let it be remarked: That in- 
asmuch as God is not willing that 
any should perish, neither are Cal- 
vinists. But then this sentiment 
does aot clash with the one above, 
that we ought to be willing that 
men should perish inwase that the 
Divine will or desire were, that they 
should perish. 

As to the third proposition, it is 
sufficient to 8«y: That this will of 
God, which desires the salvation of 


ques- 


all, is no more violated bythe dam- 


nation of some, than that. will 
which desires that there be no sin, 
and whieh is expressed by its pro- 
hibition, is violated by the com- 
mission of sin by men. 

‘To the fourth query it may be 
replied: If Christ does not save «ll 
men, he can with propriety be 
called the Saviour of all in one 
sense, Viz. iu that of being provided 
for all; «il have a chance to be 
saved by him. 

The filth and Jast inquiry may 
be answered thas: Though the 
justice of God requ.-es the endless 
damnation of mankind, yet as his 
compassion makes him unwilling 
that any should perisu, it is proper 
that we should be unwilling in the 
same sense. It might as well be 
asked, why ought not those who 
are given over to strong delusions, 
to believe a lie that they might be 
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damned ; or those whom it is im- 
possible to renew aguin to repent- 
ance; or those of whom it is sid, 
let them be unjust and filthy still ; 
or those who are the subjects of 
the tempor. damnation of which 
our opponents ‘speak: —we say, it 
might a8 wel! be asked, Why ought 
not these characters to be willing 
to be in this sinful and miserable 
condition, in which the justice of 
God induces him to leave them, as 
the question which our correspond- 
ent has asked. 

His other communication will 
probably receive attention in our 
next.— Ed. 

THE SABBATH. 

The Sabbath is an ordinance of 
mercy, designed by Him who *‘pre- 
serveth man and beast,” to ‘be an 
interruption of painfal toibya re- 
storer of exhausted nature, a sea- 
son of repose ; but in perfect con- 
sistency with this, it ts « season of 
mental exertion of benificence; of 
devout contemplation, of virtuous, 
sociil intercourse.—But the ob- 
servance of the Sabbath, had. when 
our Saviour came into the world, 
degenerated into a narrow and 
grovelling superstition, which sep- 
arated from it every idea of mercy 
and good will to men, and the 
spirit was sunk in the letter. It 
therefore became this great Teach- 
er, to restore the institution to its 
primitive design and use, and to 
guard mankind equally against the 
extremes of superstition, on the 
one hand, and of prof:nity on the 
other; and this he does, witha 
wisdom, a delicacy, and a dignity 
peculiar to himself. Who can 
think slightly of what he treated 
with respect?! Who dares to vio- 
late what he observed as *‘ the holy 
of the Lord, honorable?” And who 
again can think he is doing honor 
to God by expressing indifference 
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unkindness and want of sympathy 
to men ? He who attended the syn- 
agogue, who resd and expounded 
the Scriptures onthe Sabbath ; on 
the Sabbath also restored the with- 
ered hand, defended his disciples 
from the charge of prof:nation, dis- 
played the character of the sov- 
reign Lord of the Sa!-bath, as pre- 
ferring mercy to saerifice, and «s 
having instituted “the Sabbath for 
man, and not man for the Sabbwth.”’ 
Hunter. 


-_ 
From the Brattleboro’ Messenger, 
LOTTERIES. 

Mr. Editor—At this time, when 
the Lottery fever prevails to such 
an extent, it may be of service to 
some of your readers (who are in 
doubt) to know what is the opinion 
of pious men in regard to Lotieries. 
Many good people are doubtful as 
to their lawfulness, im a moral 
poimt of view, but I believe there 
never was a strictly religious man 
that upon serious reflection came 


to the conclusion that they were 
lawful—at least I helieve there 
never was one who ever bought a 
ticket without some compunctions 


of conscience. The following is 
Doet. Scott’s opinion, expressed in 
a note on the commandment, ** Thou 
shalt mot eovet,” &. Every 
species of Gaming originates from 
an undo desire and hope of increas- 
ing our property by proportionas 
bly impoverishing other men : and 
is therefore a direct violation of 
this law. Public Gaming by Lot- 
tertes, 30 far from being less erim- 
inal than other species of that vice, 
ts the worst of them all: for it abets 
and sanctions so far as example and 
concurrence can do it, a practice 
which opens the door to every 
species of fraud and villany : which 
is pregnant with the most extensive 
evile to the community and to indi- 
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viduals, which seldom fails to bring 
many to an untimely end, by au- 
cide or the sentence of the law; 
which unsettles an immense multi- 
tude from the honest employments 
of their station, to men in quest of 
imaginary wealth, and» which ex- 
poses them to manifold tempta- 
tions, onfits them for retarning to 
their usual mode of life, and often 
materially injures their» ciream- 
stances, brevks their spirits, sours 
their tempers, and excites the 
worst passions of which they are 
susceplible. Indeed the evils, po- 
litical, moral and religious, are too 
glaring to be denied, even by those 
who plead necessity for continuing 
them ; and too numerous to be re- 
capitulated im this place. Can it 
therefore consist with the law of 
God, ** Thow shalt not- covet,” or 
with tbe charaeter of a Christian, 
to concur in such .an tniguious and 
injurious system, from. a-vain ce« 
sire of irregular. gaip }~—Whatever 
argument peony unlawful for 
two or three tu. ca@St lots fora sum 
of money, or to game in any other 
way, much more strongly concludes 
against @ million of persons gaming 
publicly by «a Lottery; whilst the 
gain made by government and by 
individuals, from the stakes depos- 
ited in them renders it as impru- 
dent as it is sinful, in the adventar- 
ers; for every, individual stakes 
three to two of an even chance, if a 
covetous appeal to Providence may 
be culled chance.” Solomon says 
(Proverbs xvi. 33) ‘The lot is 
east into the lap, but the whole dis- 
posing thereof is of the Lord.’ 
Such is the decided opinion of 
Doctor Scott, and sach is my hom- 

ble opinion, Many excuse .them- 

selves by resolving to give a pro- 

portion of the prize, should they 

get one, for charitable purposes ; 

but such should remember not to 
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‘do evil that good may come.” 
I know many people will condemn 
this opinion and call it bigotry, but 
every one must sett’ «in his own 
mind, and where he is doubtful, 
cheosethe safe side, for all these 
things must ene day be answered 
fur before the assembled aniverse. 
| do not offer this out of any itt will 
(a# many will suppose) but with a 
sincere desire to do good, and m 
the, ope that it may decide some 
doubting one that wishes to do 
right. ; 


RELIGIOUS CONTROVERSY. 

Some oppose religious contro- 
versy, supposing it has a tendency 
to build up-errour. Oppose er- 
rour, say they, and you will make 
if grow. Why, then, did the Sa- 
viour appose errour in the Scribes 
and Pharisees? Did Lather’s op- 
position to errour. make it grow ? 
Indeed, we are utterly anable to 
see the correctness of this idea, ei- 
ther intrinsically, or from actual 
experiment. But the curiosity of 
it is, those who are opposed to re- 
ligious controversy, enter warmly 
into controversy against it: they 
argue agwinst argument, contend 
against contenticn, and try to give 
good reasons why people should 
not reason !— Anti-Universalist. 

Religious Xutell 

—_—~=_— 

From the Rec, & Tel. of Setember 7th, 


ORGANIZATION OF CHURCHES. 

On Saturday last, an Ecclesias- 
tical Council convened in Park 
Street Vestry, for the purpose of 
embodying churches to occupy the 
two houses for worship now build- 
ing by Evangelic#! Congregational 
Christiane in this city. The 
Churches represented by Pastors 
and delegates, were the first in 
Cambridge ; and in Boston, Green 


igeurr. 
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Street, Hanover, Old South, Union 
and Park Street. The churches 
of Rev. Dr. Codman of Dorches- 
ter, and Mr.: Fay of Charlestown, 
were represented by Delegates. 
Rev. Dr. Holmes was chosen Mod- 
erntor; Rev. Edward Beecher, 
Scribe 

To compose the Church at the 
South pact of the city, forty-five 
persons offered themselves, and 
wee accepted. Of these, 26 are 
males, 19 females; from Hanover 
Church, 5; Old South, 13; Un- 
ion, 16; Park Street;8; Bfook- 
field, 1; Ashburnham, 1; Semin- 
ary at Andover, 1. ~To compose 
the North Church, 97 persons were 
accepted ; 34 males, 63 femles. 
Of this number, Henover Church 
furnished 77; Old South, 5: Un- 
ion, 1; Park Street, 13; Semina- 
ry at Andover, 1.—The several 
companies presented the same ar- 
ticles of faith and form of covenant, 
which wasapproved by the Council 
with one alteration. 

On Sabbath day, after the close 
of the second service; the Council 
and Churches assembled in Park 
Street Church, where the religious 
services pertaining to the organi- 
z tion took place. The Rev. Dr. 
Jenks introduced the solemnities 
by prayer. The Scribe read the 
articles of faith and covenant, to 
which the two churches nnitedly 
assented. -The Rev: Dr. Jenks 
presented the right hand of fellow- 
ship to the South Church, and the 
Rev. Mr. Wisner to the Nortir. 
Rev. Dr. Beecher gavs an address 
to both. 

A great portion of the members 
belonging. to the five Evangelical 
Churches of Boston before named, 
now united with the churches just 
formed and admitted to their con- 
nexion, in commemorating the 
death of the Redeemer. The Rev. 
Dr. Holmes, and Rev. E. Beecher 
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prayed. The Rev. Mr. Greene 
coneluded with an address to the 
communicants, and the numerous 
spectators. ‘The lower part of the 
house was completely filled with 
the assembled believers, the num- 
ber being but little short of twelve 
- hundred.» We were favoured with 
the presence of a fewfrom church- 
es abroad; but méarly all were 
members of these churches within 
the city. The number is now 
seven, exclusive of that at South 
Boston, which is now destitute. 
The chufch in Green Street has 
had aplace of worship but a few 
months, and struggles with some 
special embarrassments. It has 
not been formed on the colonizing 
plan, and did not firnish any of the 
members for these new charches. 
Yet it is prospering and increas- 
ing, with very noticeable and unex- 
pected rapidity.—The houses de- 
signed for these new churches are 
going on well, and will probably be 
ready to be opened late in the au- 
tumn. 

In view of these events, we may 
say without boasting. Not many 
years have elapsed since Park 
Street was added to Old South. 
The plan of sending delegations, 
to found or strengthen other 
churches, was first adopted in re- 
gard to Union church. Ina short 
time, she was able to send her re- 
inforcements also. Hanover has 
had a house of worship open but 
18 months; and now sends 82 
members, principally to a charch 
in its own neighbourhood ; besides 
about 20 more to Cambridge-port 
(where a house of worship has been 
built, and an Evangelical church is 
soon to be organized) making over 
a hundred, still leaving more than 
three times the number it had at 
its organization. 
this church is favourable, and its 
blessings have been peculiar. But 
the Lord's dealings with it have 
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been such, as well as with ail con- 


cerned, to exhibit a striking exc m- 


plification of the passage, 7 / + is 
that scattereth, and yet sie 
We gratefully record the p 
of truth and of the religion 
fathers in this beloved city, 
encouragement to Cliristia: 
prize; but we feel the force 
remark made in the ce 
address at the commenio: 
that all the hope of th 
lies in their being cloth 
milit y. 

be 


OBITUARY 


From the R. 1. Religious Vewe 

Died, at Rehoboth, on ‘abt 
morning, September sth, 
Racuet TromPpson, wife of 
Rev. Otis Thompson, in the / 
eighth year of her age. »Cons 
ering the native delicacy of ee 
constitution, wend the inju'y which 
it received, at an ¢ “arly peried, from 
the measles ; her v: du ble life was 
pretracted much beyond the ex. 
pectation of her friends, and o/ 
herself. “The Providence “which 
has sustained het, under her infirm- 
ities and cares, made her the 
mother of five daug bters, and four 
sons, and enabled her so long “to 
look well to the ways of her house- 
hold,” ought to be gratefully xc- 
knowledged. 

The esteem and respect, whic!) 
the church aud people of Rev 
Mr. T. so generally feltfor his am- 
iable consort, they have feelingly 
manifested by their kind attentions 
to him and his bereaved family, in 
their affliction. 

On the 19th inst. the funeral so- 
Jemnities of Mrs, 'T. were attended 
by her weeping relatives and 
friends, to whom a very appro- 
priate’ and instructive discourse 
was delivered by Rev. Moses 
Thactier, of North-Wrentham 
from I. Thesa. iv. 14. For if w 
believe that 
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again, even so them also who sleep 
in Jesus will God bring with him. 
From the discourse, the following 
sketch of the character of the de- 
ce ‘sed, is extracted. : 

“ Who have more reason 
to be comforted with these words, 
thon this circle of mourners? — 
The deceased, whose precious re- 
matns are now before us, we trust, 

ustaiped the character of a saint, 
ul fas died in the Lord. “She is 

t dead, but sleepeth.” By and 

she will awake, to sleep no 

She was an early subject of se- 
r ous impressions, and some have 
thought, that she gave evidence of 
piety while very young ; though 
slie did not herself date her hope 
ull near the twentieth year of her 
age. Not long after this date. she 
made a public profession of relig- 
ion; and »s she advanced in years, 
pave increasing evidence, that she 
enjoyed a ‘‘ good hope through 
grice.” 

Asa Christian, those who were 
best acquainted with Mrs. Thomp- 
son, can testify, that she adorned 
the doctrine of God her Saviour. 
She was a woman of practical pi- 
ety, and active benevolence. ‘Phe 
cause of Zion, and the cause of 
truth, lay near ber heart. She 
was distinguished for discretion, 
candour, and decision of character. 
No person, perhaps, was ever fur- 
ther from the le st shadow of du- 
plicity, both in conduct and con- 
versation. ‘Though she was dis- 
trustful of her own heart, and 
sometimes expressed doubts re: 
specting her own moral state ; still 
she gave cleat evidence to others, 
that her'religion was characterized 
by the disinterestedness of the 
gospel. . Devoted in her affections, 
exemplary in her deportment, and 
ever persevering in. self-govern- 
ment, she commanded the esteem 
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of her acquaintance, and her ‘own 
works praised her in the gates.” —~ 
She well deserved, what many 
were constrained to say of her, 
“She is an excellant woman.” 

In her family, Mrs. Thompson 
answered to Solomon’s descerip- 
tion of a “good wife ;” and de- 
monstrated the fact, that the price 
of such an one is “ far above ru- 
bies.” ‘The heart of her hus- 
bund would safely trust in her— 
she did him «good, and not evil, 
all the days of her life.” Mer child- 
ren necessarily felt the salutary in- 
fluence of her example, and were 
insensibly led to place entire con- 
fidence in her counsels: for, in 
enforcing the .domestic virtues, 
“her doctrine dropped as the rain, 
and distilled asthe dew.” They 
must remember, and feel the force 
of her instructions forever. 

In society, Mrs. Thompson was 
distinguished for her usefulness, 
kindness, consistent and. valua- 
ble friendship. The vecancy oc- 
casioned in this place by her de..th, 
must be seen, and felt, and la- 
mented, by every class, and by ev- 
ery individual, who has any just 
estimation or regard for real worth, 

Though the. deceased was al- 
ways a person of delicate health ; 
yet few persons did mote, and 
none excelled her in exertions to 
do good. As the latter part of her 
life was distinguished for great and 
peculiar trials, so it was also dis 
tinguished for true Christian forti- 
tude and resignation. Like some 
disciples of old, who were ‘not 
ashamed of Paul’s chain,’ She was 
willing to endure with those who 
suffered for Christ's sake. 

As she advanced to the thresh- 
hold of eternity, her evidences and 
hope appeared to brighten, and she 
manifested an humble joy and con- 
fidence in resigning her spirit into 
the hands of God who. gave it. 





512 
The day before her death, she ex- 


pressed her desire to depart, and 
said, ‘* her only fear was. that she 
should not have patience to wait 
God’s time.’ Although her sick- 
mess was very protr:cted, and at 
times, she endured great bodily dis- 
tress ; yet she mrinttined apparent 
serenity of mind, and confidence 
in God. Her last moments were 
peace. At the dawn of the Lord’s 
day, that sacred earnest of the 
heavenly rest, her eyes were clos- 
ed in death. 
* Calm was her exit. 

“ Night-dews fall aot more gently to the 

ground, 


“ Nor weary, worn out winds expire so 
soft.” 

Sa ees 
For the Hopkinsian Magazine. 

QueEstion.—Does God make every 

thing wnat it is, every instant? 
Ao answer would oblige 
—-_-_e 
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DYING REFLTNOTIONS oF AW INFIDEL. 

What shall | be—where shall | go? 

I'd give a thousand worlds to know. 

Shall 1 exist, or shall I not? 

Ceasing to be—I dread the thought. 
oes death, ia fact, destroy the whole, 

Aod with the body kill the soul? 

Reason, | chose thee for my guide, 

I heard thy voice and pone beside, 

Come now decide the doubtful strife 

"T wixt endless sleep and endiess life. 

Some, who thy sole dominion own 

As nature’s brightest, eldest son, 

Say, thou hast taught the soul will live, 

Aad her account to God must give. 

Others deny that this will be, 

And both for proof appeal to thee. 

1 fee), 1 know that I have sin, 

And conscience rages here within, 

Uf there’s a God-—(I fear ‘tis true) 

Doth he the creature’s conduct view ! 

And if the soul immortal prove, 

Can sinners ever taste his love ! 

Will they have nothing more te fear 

Because he governs there and here ? 
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If he is good, will he destroy, 

And kill with evils human joy ? 

Are parents hurried to the tomb 

Merely to give successors room ? 

If he regards our actions here, 

Why not avenge th’ oppressed tear, 

And crush the cruel and unjust, 

With: pride and malice in the dust ? 

These thoughts an anxious doubt create, 

That this is not our final state. 

1fthere’s a God, then who car tell, 

There may be heaven, there may be 
hell ? 

The Bible doctrines may be right : 

Ifso, J sink to endless night. 

| hate that God, whom they declare : 

Hlis holiness is ton severe. 

1 hate his law, which says 1 must 

Be holy like him, or be curst. 

Once I could laugh at what I feel, 

And scorn the thought of heaven and 
hell, 

Bat reason shines as clear as day, 

Although my outward man decay ; 

Yea, it may shine and never stop, 

And misery fill my future cup— 

Draw near my friends, if friends indec( 

You will assist me now in need. 

With you I spent the jovial day, 

And cast the thought of death away. 

I sparn’d at God, at Christ and hell, 

As names that priests and women tell. 

1 gave the reigns to sin and lust, 

Which hastened my return to dust. 

O can you screen my soul from harm 

Against the power of any arm ! 

Ab! wretches stop—deceive no more, 

I’ve heard all you can say before— 

I seorn’d the Christian and his God, 

And tram ple’d on bis Saviour’s blood. 

With him no part I now can claim, 

For still | hate the very name: 

Yet he must be more safe than J, 

And more prepared to live or die-— 

If | was right, still he is well ; 

But ,if he’s right—I sink to hell! W. 


Errata.—Page 467, 2d col. 9th line, 
for then, read thus, P. 470, 2d col. is! 
1. for prayer, read sorrow, 
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I. Joun, iii. 4. — Whosoever com- 
mitteth sin, transgresseth also the 
law; for sin-is the transgression 
of the law. 

This, declaration of the apostle 
has no special connexion with the 
context. Itis a general observa- 
tion, the meaning of which is to 
be found in itself; and the truth 
of which results from the nature 
of sin, and the perfection of the 
Divine law. The last clause of the 
text assigns the reason of the first : 
as if the apostle had said, ‘ It is im- 
possible for any one to sin, without 
transgressing the law of God; be- 
cause all. sim is the transgression 
of the» Divine law.’ If the last 
proposition. were not universal ; 
the first would not be a legitimate 
inference from it; for ifthere could 
be any sin, in any degree; which 
should not be a transgression of 
the Divine law; then one might 
sin without transgressing the law of 
God, The, doctrine which lies 
upon the faee of the text; is, that 
ALL, SIN TRANSGRESSES THE LAW OF 
Gop. 

In the illustration of this doc- 
trine, it seems necessary, 

I. To give a general deserip- 
tion of sin. 
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If. To explain the law of God. 
And, 

ILL. To make it appear, that all 
sin transgtesses the law of God. 
l amy 

I. To give a general description 
of sin. 

1, Sin is an evil thing. In it- 
self, it is neither good, nor indiffer- 
ent, but evil and odious. We ac- 
cordingly read, that ‘it is an evil 
and bitter thing to sin against God.’ 
There are two kinds of evil, and 
two only, natural, and moral.— 
Natural! evil is pain or misery :-— 
moral evil is sin. These two kinds 
of evil are altogether diverse in 
their nature, and ought carefully 
to be distinguished from each oth- 
er: for though moral evil tends to 
produce natural evil, and natural 
evil may be the occasion of moral 
evil; yet they are entirely distinet. 
The one is involuntary, the other 
voluntary ; the one’ innocent, the 
other criminal. Natural evil is 
dreadful ; but moral evil is hateful. 
Natural evil may’be the punish- 
ment of moral evil; but moral evil 
can never be, either a panishment, 
or a calamity. Natural evil can 
never be the subject: of cithet*pro- 
hibition, or blame; but moral evil 
may be the subject of both. 

2. Sinis the property, or quali- 
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ty, of a rational creature. Sin can- 
not belong to inanimate substances, 
which have no volition, nor to irra- 
tional animals, which have no mor- 
al discernment. No creature is 
capable of being a sinner, who is 
not endued with reason, volition, 
and moral discernment. Moryl 
agents only, can be guilty of moral 
evil; and these, so far as we know, 
are only men, and angels. 

3. Sin is offensive to God. He 
calls it ‘the abominable thing, 
which his soul hates? Indeed, sin 
is the only thing in the universe, 
which strictly «nd properly speak- 
ing, God does hate. -He takes no 
pleasure in natural evil; but he is 
not offended with it. None, but 
the workers of iniquity, are the 
objects of his hatred ; none but the 
wicked, of his anger. Hence, 

4. Sin exposes those who are 
guilty of it, to naturalevil. There 
is both a natural and penal connex- 
ion, between natural and moral 


evil, between sin and suffering.— 


Sin naturally tends to render both 
the subjects, and the objects of it, 


miserable, and is ever deserving of 


punishment. Such is a general 
and brief description of sin. I am, 

II. To explain the law of God. 

The law of God is the great rule 
of duty, which he has prescribed 
to all his rational creatures. It is 
fit and proper, that Ie, as the infi- 
nitely wise, powerful and benevo- 
lent Creator aud Preserver of the 
universe, should act as the sove- 
reign and moral Governor of all 
the beings, whom he has made ca- 
pable of moral government. In this 
capacity He represents Himself as 
acting. He gives a Jaw, and one 
and the same law, to all his ration- 
al creatures. ‘I'his law is promul- 
gated, or made known to the sub- 
jects of it, in different ways ; which 
is the occasion of its being called 
by different appellatious. It is 
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made known by the light of nature, 
or the dictates of conscience; and 
then it is called natural law, or the 
law of nature. ‘Thus it is made 
known to all, who are destitute of 
Divine revelation ; ‘‘ These, having 
not the law (the written law) area 
law unto themselves, their con- 
science also bearing witness, and 
their thoughts the meanwhile ac- 
cusing or else excusing one anoth- 
er.’ The Divine law is made 
known to men by special Divine 
revelation; and then it is called 
the moral law, to distingush it from 
the ceremonial and municipal laws 
given to Israel by the hand of Mo- 
ses. But, however the Divine 
law may be promulgated, or by 
whatever names it may be called, 
it is always one and the same ; be- 
cause God is immutable, and ration- 
al creatures always possess the same 
moral powers, and sustain the same 
relation to their Creator, and to one 
another. Hence it may be observed, 

1, The Divine law.is founded in 
the nature and relations of things. 
It is not arbitrary, or the result of 
the Divine will merely. God re- 
quires and forbids certain things in 
his law, not merely because He 
will; but because it is fit, and 
right, and proper, that He should 
issue such requirements and pro- 
hibitions. Rational beings would 
be under moral obligation to do, as 
the Divine law directs, if no such 
law had been enacted. 

2. The Divine law has a penal- 
ty. Every law consists of two 
parts, precept and penalty. Di- 
vest any law, human or Divine, of 
its penalty ; and it is reduced, at 
once, to mere advice. The very 
term, law, implies that it has a 
binding force, which it could not 
have without a penalty. Every 
law displays the. authority of the 
Legislator, and his power, and dés- 
position to punish transgressors. 
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%. The Divine law is perfect.— 
This follows from the character of 
the Lawgiver. Any supposed im- 
perfection iti the Divine law, would 
imply imperfection in Him who 
enacted it. ‘ But, as for God, his 
intelligence, and goodness, and 
work, are perfect.’ “The law of 
the Lord is perfect. The com- 
mandment is holy, and just, and 
good.”” The Divine law is perfect, 
both as to its precept, and its pen- 
alty. It requires all that rational 
creatures ought to be and do, and 
no more; and threatens transgres- 
sors with as much natural evil as 
they deserve, and no miore. Such 
is the law, which all intelligent 
creatures are under to God. 

‘The way is now prepared, 

III. To make it appear, that all 
sin transgresses the Divine law. 

1. This follows from what has 
been advanced respecting the nat- 
ure of sin, and the requirements 
of the law of God. Sin is evil in 


itself; but the Divine law requires 


what is good in itself, and forbids 
what is evil. The law of God re- 
quires moral agents to be as good 
and to do as much good, as they 
ought; which isto be as good, as 
they have capacity to be, and to 
do as much good; as they have 
power to do. It is impossible, 
therefore, for either men, or an- 
gels, to do any thing, either more 
or less, than the Divine law re- 
quires, without transgressing it.— 
As the law requires the whole duty 
of rational creatures; they must 
either obey, or transgress it, in all 
they do. But they cannot sin by 
obeying the law ; and therefore all 
their sins transgress it. 

On the other hand, the Divine 
law virtually forbids every thing, 
that is wrong and evil in itself, as 
all sin must be ; and therefore eve- 
ry sin is necessarily a transgression 
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of the law. This result of reason 
is confirmed by scripture. For, 

2. Itis expressly asserted in our 
text, and more or less explicitly in 
other passages, that all sin trans- 
the Divine law. “ Who- 
soever committeth sin transgress- 
eth also the law.” Addressing 
the Supreme Legislator, the Psalm- 
ist says, “Thy commandment is 
exceeding broad.” This implies, 
that the commandment, or law of 
God, extends to all the affections 
and actions of men, and compre- 
hends their whole duty, so as to 
leave no room to sin, without trans- 
gressing it. Similer is the import 
of the apostle’s declaration, “The 
lw is holy, and the commandment 
holy, and just, and good.” Such 
a law must require all that men 
ought to do, and forbid all that 
they ought not to do; so that when- 
ever they are holy, they obey it, 
and whenever they sin, they trans- 
gress it. But, the words of the 
apostle, Rom. iii. 20, are decisive, 
“By the law is the knowledge of 
sin.” This clearly implies, wiat 
the law forbids all sin ; for if there 
were any sin, which the law does 
not forbid, the knowledge of that 
sin could not be obtained by the 
law. But, if the law forbids all 
sin; then all sin must be a trans- 
gression of it. 

Thus it appears from the nature 
of sin and the requirements of the 
Divine law, as well as from plain 
and express declarations of sacred 
scripture, that all sin transgresses 
the law of God. 

From this sentiment, so une- 
quivocally taught in the text, seve- 
ral important INFERENCES and se- 
rious REFLECTIONS result, which 
now claim our candid attention.— 

I. It may be inferred, that sin 
can pever consist, either in whole, 
or in part, in a mere want of holi- 


oresses 
gresses 
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ness. The Assembly of Divines 
say, in their catechism, that “ sin 
is any want of conformity unto, or 
transgression of, the law of God.” 
It is true, that a want of conformi- 
ty to the law of God, ina rational 
creature, implies sin jn that creat- 
ure; for nothing but sin in such a 
creature, can hinder his perfect 
conformity to the requirements of 
the law. But mere want of con- 
formity, or being without that ho- 
liness which the law requires, is 
not itself sin; for all sin consists 
in the transgression of the law ; 
and that which transgresses the 
law, must be something positive, 
and not negative—something which 
the law forbids, and not which the 
law overlooks. A mere want of 
holiness, is no more sin, thin a 
mere want of sin, is holiness. The 
brutal creation are destitute alike 
of what the law requires, and of 
what it forbids; yet they have nei- 
ther holiness, nor sin. There is 
no sin ip mere want: sin has a 


positive existence, as much as ho- 


liness. As holiness is what the 
law requires, so sin is what the 
law forbids: as holiness fulfils the 
Jaw, so sin transgresses it. The 
Assembly of Divines, therefore, it 
is conceived, would have done bet- 
ter, if, in their very excellent sum- 
mary of Christian doctrine, they 
had kept strictly to the language 
of scripture ; and instead of saying, 
“Sin is any want of conformity, 
&c.” bad said, ‘‘ Sin is the trans- 
gression of the law of God.” 

IT. It may be inferred from what 
has been said, that, strictly and 
properly speaking, there are no 
sins of omission. ‘There has been 
a distinction made, bétween sins 
of omission, and sins of commission : 
and this distinction, it may be pre- 
sumed, led the Assembly of Di- 
vines to define sin, as they do 
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But there appears to be no ground 
for this distinction, in sacred scrip- 
ture. Sin is the positive trans- 
gression of the Divine law, and 
never consists in mere want, or 
omission. Sin is always commit- 
ted. It is true, that sin leafs 
those, who commit it, to do some 
external actions, and omit others, 
which holiness would lead them to 
omit, on the one hand, and do, on 
the other. But, whether one does 
what ought not to be done, or 
leaves undone what ought to be 
done ; in either case, his sin con- 
sists in the positively evil affections 
of his heart and volitions of his 
will, which transgress the law of 
God. When we speak of sins of 
omission, we use that figure of 
speech, which applies the name of 
the effect to the cause ; as when we 
speak of sins of ignorance. This 
figurative and improper mode of 
speaking, is justifiabie, when used 
in such a connexion, or with such 
explanations, as to be understood ; 
but should ever be avoided, when 
it would seem to convey the idea, 
that ‘sin is, sometimes, a negative 
thing,’ and not always a positive 
transgression ofthe law. Sim, in 
every instance, and every degree, 
is the transgression of the law.— 
And hence, 

lil, It may be inferred, that sin, 
as wellas holiness, has a pasitive 
cause, If sin does not consist in 
mere want and omission; if it has 
& positive existence, being the 
transgression of the law ; then it 
must necessarily have an efficient 
cause. No principle is more selt- 
evident, or more universally ac- 
knowledged, than this, that what- 
ever exists, has an adequate, pro- 
ducing cause of its existence. It 
is only on this principle, that we 
can demonstrate the being of the 
burst Cause of all things 
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If it were rational and scriptural, 
to suppose that sin is a negation, 


arising from the withdrawment of 


holiness ; it might still be question- 
ed, whether it would not need a 
positive cause, Darkness, arising 
from the withdrawment of light, 
or cold, arising from the withdraw- 
ment of heat, requires an efficient 
cause of such withdrawment. — 
Every change, either in the natur- 
al or moral world, is produced by 
some adequate, efficient cause. 

But, as all sin is a positive trans- 
gression of the Divine law ; it must 
necessarily have a positive, effic- 
ient cause of its existence ; wheth- 
er we suppose that cause to be a 
self-determining power in creat- 
ures, as Arminians dream, or the 
agency of the Creator, as Calvin- 
ists argue from reason and sacred 
scripture. 

1V. From what has been said, 
we may learn, in what sin consists. 
If sin is the transgression of the 
law; then it must consist in that 


which is opposite to what the law 
requires, or in that which the law 


forbids. What, then, does the law 
of God require ! An answer is con- 
tained im the ten commandments, 
which are thus summed up by the 
Divine Teacher, ‘‘ Thou shalt love 
the Lord thy Ged, with all thy 
heart, and with all thy soul, and 
with all thy mind, and with all thy 
strength—and thy neighbour as 
thyself.” Such supreme love to 
God, and disinterested Jove to men, 
fulfil the law of God. The oppo- 
site of this, is selfishness. ‘All sin, 
then, consists in selfish affections 
and exercises. Selfishness is the 
root of moral evil, from which all 
manner of vices and crimes ger- 
minate, External actions are the 
lruits, effects and evidences of sin: 
“it sin itself consists in the selfish 
fiehy 


lections of the heart and sx 
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volitions of the will. This is the 
evil treasure, from which evil men 
bring forth evil things: this is the 
corrupt heart, from which proceed 
evil thoughts, murders, &c.: this 
is the carnal mind, which is enmi- 
ty against God. 

V. It may be inferred from what 
has been said, that there can be no 
sin, but actual sin. Some have 
made a distinction between actwal 
and original sin. But this appears 
to be a distinction without a differ- 
ence. Sin, let men call it by what 
names they will, is *‘the transgres- 
sion of the law,” has a positive na- 
ture, and consists in selfish affec- 
tions, and volitions. ‘Though sin 
may be acted out, in various ways; 
yet its nature is always precisely 
the same. There is but one kind 
of holiness, and one kind of sin.— 
It is owing to various circumstances 
of mental capacity, bodily strength, 
external temptation and restraint, 
and not to any diversity in the na- 
ture of sin itself, that it is somre- 
times acted out, and at other times 
concealed in the heart, and that it 
is exhibited to human view in such 
various forms of vice and crime.— 
The flesh is always the same, how- 
ever diversified its works. If one 
sin is actual, soare all sins; for 
they are all transgressions of the 
law of God, being opposite to that 
love which the law requires,and con- 
sisting in selfish voluntary exercises, 

The sin of Adam, in eating the 
forbidden fruit, may be called orig- 
inal; not because it was the first 
sin, for it was not; nor because it 
was less actual than others, for it 
was not; but because it was thit 
sin, which, according to the Di- 
vine constitution, originated, or 
rendered certain, the sinfulness of 
all the descendants of the first man, 
who was appointed the public head 


; 


ot! race 





